Our First Fruits

Christ said in the Gospel of Matthew “for where your treasure is, there your heart will be also.” (Matt. 6:21)  Therefore in this day in age of intense commercialism and free enterprise we need to ask ourselves where is our heart, our treasure?  Opening any newspaper or magazine we are barraged by the message to put our heart and hope in the things of this world, either in the stock market, our car, our house, our job and the list goes on.  It is a natural reaction for all of us to use material things to help create a stable environment in which to live but if we obsess over these worldly things hoping that they will bring us happiness and peace then that is unhealthy.  This is why Christ criticized the rich fool who kept on tearing down his barns to build larger ones in order to store his grain.  This fool felt he would find rest and ease but little did that rich man know that he was to die that very night. (Luke 12:13-21)  Reflecting on this we need to ask ourselves what do we do with our abundance?  What if we die tomorrow? How can we live our lives so that we do not end up like the rich fool?  We find the answer to this in the early writings of the scripture when Abraham is commanded by God to sacrifice his only son Isaac. (Genesis 22:2)  There we see in Abraham’s life God was his largest priority.  We also see this message proclaimed by the Lord when He commanded His chosen people to bring the first of their first fruits of the land to His house. (Exodus 23:19)  These “first fruits” refers to the most precious products of their labors.  In ancient biblical times this meant the first and finest part of the year’s harvest, the strongest and healthiest livestock that was produced that season.  It did not matter if you did not know how large your crop would be, or if the lamb you gave up to God was your finest breeding stock which was to ensure a future healthy flock, you gave to God your best therefore putting your hope in Him that He will provide.  In today’s society the equivalent to our “first fruits” would be the first bonus check from our sale’s commissions, or first quarter dividends from our stocks, or a significant part of savings which we hope to use for our retirement.  We need to rely on God and put our trust in Him not in wealth or worldly possessions.  Therefore by giving our most valuable belongings, our “first fruits,” to God we are then able to put our faith into action.  We do this by offering ourselves in three basic ways through the Church.  First of all we offer our time in prayer to God and in helping the church so that it can help the needy.  Secondly, we offer the skills that God has given us, for example helping with the accounting of the church because you are good with numbers, or building a new altar utilizing your construction skills.  Thirdly, we offer our economic resources to support our local church.  St. Paul supports this type of offering by affirming the practice of tithing. (Heb. 7:1-10) and this message is affirmed throughout the Old Testament. (Gen. 14:20, Levi. 27:30, Num. 18:24, Deut. 14:22, 2 Chr. 31:6)  Tithing is no more than offering 10 % of our God given earnings to the Church.  Christ, who is the fulfillment of the law (Matt. 5:17), clarifies our need to give to the church by pointing out the sacrificial gift of the poor widow who gave everything she owned. (Mark 12:41-44)  This is affirmed by St. Irenaeus, Bishop of Lyons in the 2nd cc., who stated that the Jews consecrated their tithes to the Lord but Christians, who are free (from the curse), set aside all their possessions for the Lord’s purpose.  (St. Irenaeus, Against Heresy, Book IV, Ch. XVIII, sec. 2)  Therefore as your spiritual leader I humbly proclaim that giving our tithe, our 10%, is the least we can do because Christ taught us that there is no limit to how much we can give.  We are blessed to have a church with a full-time priest and a community that glorifies God through worship and helping the needy.  If this church is going to grow and be the light of Northern Arizona we must take a leap of faith and put forth our first fruits, our time and resources, so that the true teachings of Christ, the Orthodox Church, can shine and be a light to all who are seeking.
  We artating f the The Scriptures say very plainly our responsibility to tithe to the church in order to care for the ministers of the Lord.  In the Old Testament the tithe was considered 10% of ones income would go directly to the servants of the Church.  Now as Orthodox Christians see this 10% as a good place to start but the main goal is to make sure we are giving sufficient that allows us to be forced to put our hope in the Lord.  

Matthew 19:21 Jesus said to him, "If you wish to be complete, go and sell your possessions and give to the poor, and you will have btreasure in heaven
Genesis 14:20 And blessed be the most high God, which hath delivered thine enemies into thy hand. And he gave him tithes of all.

Genesis 28:22 And this stone, which I have set for a pillar, shall be God's house: and of all that thou shalt give me I will surely give the tenth unto thee.

Leviticus 27:30 'Thus aall the tithe of the land, of the seed of the land or of the fruit of the tree, is the LORD'S; it is holy to the LORD.

 Numbers 18:24 "For the tithe of the sons of Israel, which they offer as an offering to the LORD, I have given to the Levites for an inheritance; therefore I have said concerning them, 'aThey shall have no inheritance among the sons of Israel.'"

Deuteronomy 14:22 "You ashall surely tithe all the produce from 1what you sow, which comes out of the field every year.

2 Chronicles 31:6 The sons of Israel and Judah who lived in the cities of Judah also brought in the tithe of oxen and sheep, and athe tithe of 1sacred gifts which were consecrated to the LORD their God, and placed them in heaps
Ezekiel 16:49 "Behold, this was the guilt of your sister Sodom: she and her daughters had aarrogance, babundant food and ccareless ease, but she did not 1help the dpoor and needy.

we aborers of the harvest.  aChrist eof giving sacrificially by offering your best and first fruits which relizes on God to provide and not our feable attempt to control our environment.  

 to see where is faith was by being 

Why, such an one gives tithes.” What a load of disgrace does this expression imply

The Same Apostle’s Constitution Concerning First-Fruits and Tithes.
XXX. I the same make a constitution in regard to first-fruits and tithes. Let all first-fruits be brought to the bishop, and to the presbyters. and to the deacons, for their maintenance; but let all the tithe be for the maintenance of the rest of the clergy, and of the virgins and widows, and of those under the trial of poverty. For the first-fruits belong to the priests, and to those deacons that minister to them.

What is the purpose of the Church

Transform

Give life

Save the world

If we are to do this we must live our lives as if we believe it


Support the Church


Time


Funds


Resources

Goal: Try to instill in people the need to give to the church not just because out of obedience to the Old Testament Word of God but because the see the positive effects that obedience has on us and the positive effect that will have on us as being faithful stewards in the community.  Stewards of our financial resources, our physical capabilities and our time that we have to offer.

Where is our treasure.

Is it in the church or in our house our car, our belongings

00727 ~yrIWKBi found in TWOT #244e

 0244.0 rk;B' (b¹kar) to be born first. (ASV and  RSV similar.)

 (244a) rAkB. (b®kôr) firstborn. 

 (244b) hr'k.Bi (bikrâ) young camel. 

 (244c) hr'koB. (b®kœrâ) birthright. 

 (244d) hr'ykiB. (b®kîrâ) firstborn (of women). 

 (244e) ~yrIWKBi (bikkûrîm) firstfruits. 

 (244f) hr'WKBi (bikkûrâ) firstfruits. 

 Of the 158 occurrences of this root and its  derivatives, only four are in verbal form and these  are all in derived stems. This suggests that the basic  idea in Hebrew is the nominal "the firstborn" and  that the verb forms are derivative. In the Arabic, the  root bakara means "to arise, to be first, to come  early" and this is probably the root idea from which  the Hebrew connotation has sprung. 

 b®kôr. Firstborn, firstling, eldest (son). Arabic,  Ethiopia, Aramaic, and probably Akkadian possess a  nominal equivalent to Hebrew b®kôr for "firstborn"  indicating that this is the original meaning of the  noun. This noun form accounts for 118 of the total  occurrences of the root. In the singular and the  plural constructions, masculine forms are used.  However, in the four places where an absolute  plural form is used it is always in the feminine  tArkoB. : Deut 12:6; Deut 14:23; Neh 10:37  [twice]. 

 bikkûrîm. Firstfruits, firstripe. Only appears in  masculine plural and refers especially to the first  products of grain and fruit, (bread, Exo 23:16;  grapes, Num 13:20; figs, Nah 3:12), a portion of  which were to be given to the Lord as a thank  offering and for the support of the priesthood (cf.  Lev 2:14; Num 18:12-13). 

 b®kœrâ. Birthright, primogenture. Appears only in  feminine singular and always with this special  meaning. Involves especially the legal claims of the  firstborn to a double portion of the inheritance and  to such other rights as might be his by virtue of his  position as first born. 

 b®kîrâ. Firstborn daughter. The feminine  counterpart of b®kôr. Appears only six times, five  of which are in Gen. Of these, four are found in  Gen 19 (Gen 19:31, 33, 34, 37) where Lot's  firstborn daughter provokes her sister to join her in  sexual relations with their father. 

 In Israel, as in much of the rest of the ancient near  east, the firstborn son, Reuben, enjoyed a position  of honor and favor. He is called "the first of the  (procreative) strength" of the father (Gen 49:3). So  noteworthy were departures from this rule, that  they became, in C. H. Gordon's words, "worthy of  saga." As such these departures constitute a literary  theme in the Bible (Gen 25:23; etc.) and elsewhere  (cf. Ug. Text 128: 111:16). The Lord's choice of  Abel over Cain, of Jacob over Esau, of Joseph and  Judah over Reuben of Ephraim over Manasseh, of  Moses over Aaron, of David over his brothers, of  Solomon over Adonijah, show that he is the Lord of  sacred history and that he transcends cultural  norms. 

 Many of the occurrences of b®kôr simply  delineated a particular son as the firstborn,  indicating the importance attached to this position  (esp. in 1Chr, but frequently elsewhere). Among  other rights, the firstborn was entitled to a double  portion of the inheritance (Deut 21:17), to the  father's blessing (Gen 27; cf. also Gen 48:17-19),  and to preferential treatment (Gen 43:33). If there  were two sons, the firstborn would receive  two-thirds of the inheritance, if three, two-fourths,  etc. The firstborn could sell this inheritance (as in  Nuzi law-cf. Gen 25:31-34). This concept is  transferred to the prophetic gift in the case of Elisha  to show his superiority over the other prophets  (2Kings 2:3ff). Israel is called the Lord's firstborn  (Exo 4:22; cc Jer 31:9) to show that though it was  the youngest of the nations, it occupied the position  of leadership and privilege over them. 

 At the same time, however, the Israelites seem to  have held the belief, in common with the rest of the  ancient near east, that the deity, as lord of the  manor, was entitled not only to the best but to the  first share of all produce. This meant that the  firstfruits of plant, animal and man were his.  Commonly this meant that these could only be used in the practices of and support of the deity's temple.  At any rate, they were forfeited to the deity. This is  the basic meaning of the Lord's smiting the  firstborn of Egypt. It is not Pharaoh, or the  Egyptian gods who have the right to Egypt's  firstborn. It is the Lord. He is the true owner of  Egypt. This Egyptian experience became  fundamental for the Hebrew concept of the  firstborn (cf. Exo 11:5; Num 8:17; etc.). 

 It is with regard to the firstborn, however, that  Hebrew practice differs sharply from the pagan.  Both treat the first plants and animals as tabu and  thus only available for sacrifice. The pagans carried  this logic further, commonly sacrificing the eldest  son as well. Although the Hebrews fell back into  this custom during the divided monarchy (e.g.  2Kings 16:3) and perhaps may have even so  interpreted the Lord's commandment to dedicate the  firstborn (Exo 11:5; Ezek 20:26), the Old Testament  exhibits a special loathing for child sacrifice (see the  discussion under tœpet). Wherever it is reported, it  is with horror (cf. Josh 6:26; 2Kings 3:27; Jer  32:35; Mic 6:7). Rather, the paradigm for treatment  of the firstborn is found in the account of  Abraham's near sacrifice of Isaac. It is redemption  by means of substitution. As such, it foreshadows  the substitutionary atonement of Christ. By rights,  this child's life is forfeited to God. But God does  not want to take the child's life, so he makes a way  of escape. The chief means of substitution after  Sinai was via the Levites. The Levitical family was  consecrated to God in place of the firstborn (Num  3:1-45). The extra firstborn sons beyond the  number of the Levites were redeemed at five  shekels a head (Num 3:46-51). Apparently Num  18:15-16 refers to this transaction. Thereafter only  the firstborn of animals was demanded (Deut  15:19). 

 Bibliography: AI, pp. 441-46; pp. 490-93. Gaster,  T. H., "Sacrifices," in IDB, IV, p. 148. Kooy, V. H.,  "Firstborn," in IDB, II, pp. 270-72. Mendlesohn, I.,  "On the Preferential Status of the Eldest Son,"  BASOR 156: 38-40. Michaelis, W., "prœtotokos,  prœtotokeia," in TDNT, VI, pp. 872-76. Pedersen,  J., Israel, Its Life and Culture III-IV, London:  Oxford, 1940, pp. 300-22. Richardson, TWB, p.  83. TDOT, II, pp. 121-27. J.N.O.

04513 rfe[]m; found in TWOT #1711h

 1711.0 rf[ (`´r) Assumed root of the following.

 (1711a) rf,[, (`e´er), hr'f'[] (`¦´¹râ) ten. 

 (1711b) rf'[' (`¹´¹r), href.[, (`e´r¢h) ten,  -teen. 

 (1711c) rf;[' (`¹´ar) take the tenth part of,  tithe. 

 (1711d) rAf[' (`¹´ôr) ten, tenth. 

 (1711e) ~yrIf.[, (`e´rîm) twenty. 

 (1711f) yriyfi[] (`¦´îrî), hY"riyfi[] (`¦´îrîyâ),  tyriyfi[] (`¦´îrît) a tenth. 

 (1711g) !ArF'[i (`i´´¹rôn) tenth part. 

 (1711h) rfe[]m; (ma`¦´¢r) tithe. 

 The Hebrew root `´r is related to the Arabic verb  `ashara "to form a community, a group, " and the  Arabic nouns `ash£ratu+n+ "tribe, " and  ma`sharu+n+ "assembly." Likely because of the  ten fingers, the semantic development was "ten =  collection, union." Hence, "ten" in Arabic is  `ashru+n+ ; in Ugaritic, `þr 1; in Akkadian, eþru ;  in Biblical Aramaic, `¦´ar. 

 The concept of tithing in the OT is one of  considerable importance in OT theology. As in the  instances of circumcision (though infant  circumcision does not seem to be documented  outside Israel), sacrifice, dietary restrictions, and  the like; tithing was not unique with Israel in the  ancient near east. Other nations of antiquity  practiced tithing. This is true of the Egyptians as  well as the Mesopotamians (see, e.g., citations from  Akkadian literature respecting tithes paid to gods or  temples in CAD, IV-E, 369). Nor was tithing first  introduced to Israel in the Mosaic law. Abram paid  a tithe of his war booty to Melchizedek after  receiving a priestly benediction from him (Gen  14:20; cf. Heb 7, esp. v. 4), and Jacob vowed a  tithe to God at Bethel following his dream of a  ladder leading to the presence of Yahweh (Gen  28:22). 

 It is in the Mosaic code, however, that sense and  shape are given to the tithing principle. As J.G.S.S.  Thompson observes (NBD, p. 1284), the three  clusters of instruction in the Torah serve to answer  three basic questions concerning tithing: (1)  "what?" (2) "to whom" and (3) "where? "

 The first question, "what is to be tithed?" is  answered in the last paragraph of Lev 27 (vv.  30-34). In this major passage, of seemingly  incidental setting in the book, the range of the tithe  is given in the broadest possible terms, and in a  manner perfectly suited for an agricultural  economy. All the tithe of the land belongs to  Yahweh. This includes vegetation as well as animal  life, without exception. Moreover, the tithe is not to  be confused with the offering of the first fruits  (Exo 22:29-30 [H 28-29]; see Eichrodt, Theology  of the Old Testament, I, p. 153), nor is it to be  based on partiality (keeping the better for oneself.)  Respecting animals, for instance, a herdsman was  simply to count every tenth animal as it would leave  the fold and regard it as belonging to Yahweh. A  farmer might wish to convert his agricultural tithe  to cash (for ease in transporting it), but he would  have to add a fifth to it, to preclude any financial  advantage. He could not make such an exchange  for his animals. The resultant tithe was "holy to  Yahweh" (see qœdesh), set apart to his exclusive  use. 

 A second question respecting tithing, "to whom are  tithes to be given?, " is answered in Num 18:21-32.  As the Levites were not to be given a territorial  inheritance in Canaan, their reward for their service  to God was "every tithe of Israel" (Num 18:21). In  their own regard, the Levites were to give a tithe of  their own income ("a tithe of the tithe," Num  18:26), which was reckoned by Yahweh to be as  fitting as the grain from agricultural workers. These  Levitical tithes were paid to the priest. 

 A third question, "where are tithes to be given?" is  answered in Deut 12:1-14 and Deut 14:22-29.  Tithes and sacrifices were not to be given "at every  place that you see" (Deut 12:13), but at the "place  which Yahweh will choose in one of your tribes"  (Deut 12:14). This central sanctuary site,  subsequently decided to be Jerusalem, was the only  authorized point for the presentation of tithes and  offerings in the new land (Deut 12:6). In the  presentation of these tithes and offerings there was  to be a sacred meal, in which the Levite was to  share, eaten with rejoicing and praise to the  magnificent blessing of Yahweh (Deut 12:7; cf.  Deut 14:23). If the distance would prove to be too  great, one might convert the produce to a monetary  equivalent. In Deut 14:28-29 regulations are given  for the distribution of tithes within one's own  locality every three years. In this tithe there was an  emphasis on the needs of the poor and the  defenseless (cf. Deut 26:12-15). 

 Such were "the comparatively simple laws in the  Pentateuch governing tithing" (Thompson). There  are some complexities, however, respecting these  simple laws. 

 One complexity concerns the number of tithes  Israel was to pay. Some read the legislation in the  Torah without any thought or question that more  than one tithe might be under discussion. Yet, H.  Landsdell and others, especially on the basis of  Deut 14:22-29 as compared with Lev and Num  argue for three tithes: (1) the tithe to be given to the  Levites (Lev 14:27; Num 18), (2) the tithe for the  sacred feast (Num 14:22-26), and (3) the tithe in  the third year in the local area for the poor (Num  14:28-29). Landsdell concludes, "It would seem,  then, that the Mosaic law enjoined upon the Israelite  to pay yearly, in connection with his religion, two  tenths, and, at the end of three years, a third tenth,  of his income" (The Tithe and the Scripture, p. 36;  for contra, see S. R. Driver, Deuteronomy, ICC,  pp. 166-73; M. G. Kline, Treaty of the Great King,  Eerdmans, 1963, pp. 87-88 argues that only a small  portion of the single tithe would go for a communal  meal, and that the tithe for the poor was an alternate  use of the annual tithe on the third and sixth years).  Dennis Wretlind argues that there were two kinds  of tithes, one primary tithe (Lev 27 and Num 18),  and two secondary tithes (Deut 12,14,26), whose  purposes related to the "justice, mercy, and  faithfulness" of our Lord's words in Matt 23:23;  that is, justice to the Levite, faithfulness to God,  and mercy to the poor (unpub. master's thesis,  "Financial Stewardship in the New Testament  Church," Western Baptist Seminary, 1975). 

 A second complexity relates to the perversion of the  tithing legislation. Israel and later Judaism were  prone to error in one of two ways. Either they kept  the law too rigidly, losing its intended purpose, so  that tithing came to be regarded as a means of  obtaining mercy from God in the intertestamental  and New Testament periods (cf. Lk 11:42); or  Israel neglected the tithe and became guilty of  robbing God (Mal 3:8-10). 

 Perspective on tithing in the OT is found in two  directions, Godward and manward. Respecting the  Godward thrust, tithing was never meant to be an  onerous weight, that one must give a tithe of what  one earns. Rather, the tithe was a liberating act of  joyful worship (e.g. Deut 12:12; cf. the "cheerful  giver" of 2Cor 9:7). All that one has is God's (on  this point, see J. B. Payne, The Theology of the  Older Testament, p. 434). The surrender to his use  of a small proportion of what one holds in trust by  his grace is a grateful act of submission and  dependence. Secondly, tithing has a manward, or  community thrust; it is part of the inter-relatedness  of the people (`¹m) of God. The Levites who were  in the service of God, not in commercial activity,  were the direct beneficiaries of the tithes (Num  18:21). There was an inter-relatedness, therefore,  between their ministry and the daily labor of the  non-Levites. In this synergistic bond there was a  regular reminder of their need one for another.  Moreover, the poor, the widows, and the orphans  (proverbial subjects of neglect) were to be  maintained by means of the tithe of the third year  (Deut 14:29). They too, though defenseless, were a  part of the community (`¹m). The tithes insured  their well-being (cf. the repeated test of true  religion, one's care for the widow and orphan, e.g.  Isa 1:23; James 1:27), a major step toward a  healthy society. 

 `e´er, `¦´¹râ. Ten (ASV, RSV). The cardinal  numeral "ten" in masculine and feminine forms, is  found very often in the Hebrew OT (176 times).  Only occasionally are the forms of the number ten  joined to other numbers (e.g. Gen 50:22, "Joseph  lived one hundred ten years"). More often these  forms of the word are used for a group not  exceeding ten items, such as "ten bulls" (Gen 32:15  [H 16]). In the Aramaic sections of the OT, "ten" is  found five times (`¦´ar and `a´râ). While ten is the  number used in several important lists, such as the  Ten Commandments (literally, "ten words, " Deut  4:13), there does not appear to be any mystical or  symbolic significance to the number ten in the OT. 

 `¹´¹r, `e´r¢h. Ten, -teen (ASV, RSV). These are  the masculine and feminine forms of "ten" which  are joined to units to make the numbers 11-19, both  cardinals and ordinals. Usually the numbered item,  if commonly used with numbers, is in the singular  (e.g. "day, " "month, " "year, " etc.); otherwise, the  numbered item will be in the plural. In making the  "teen, " the unit may precede or follow the form for  "ten. " Again, this is a very common entry in the  Hebrew OT. The masculine is found 203 times and  the feminine 144 times, the gender agreeing with  the item numbered. 

 `¹´ar. To tithe, give or take a tithe, take a tenth.  (ASV, RSV similar.) A denominative verb according  to BDB, but not KB (witness the Qal in 1Sam 8:15,  17; elsewhere Piel or Hiphil). The verb "to tithe" is  used in only five passages in the OT (Gen 28:22, in  Jacob's vow to God at Bethel; Deut 14:22, in God's  command to tithe agricultural produce annually;  Deut 26:12, in the tithe of the third year, designated  for the Levite and the poor, 1Sam 8:15, 17, in  Samuel's warning of the taxation policies likely to  be instituted with the coming of kingship; and Neh  10:37-38 [H 38-39], of Levites who were to collect  the tithes from rural areas). In four of these  passages, tithing is described as an act of worship  to God. In one (1Sam 8:15, 17) the word is used,  perhaps with some irony, of the oppressive taxation  of a king (a common practice in the ancient near  east). 

 `¹´ôr. Ten, tenth. A masculine noun meaning "a  ten." In Gen 24:55 it is used of a period of ten days,  and in Psa 33:2 of an instrument with ten strings  (Psa 92:3 [H 4]; Psa 144:9). Elsewhere, `¹´ôr is  used in a date formula, "on the tenth day of the  month" (Exo 12:3, ten plus times). 

 `e´rîm. Twenty. The plural of ten is used for  "twenty" in the Hebrew OT; it is very common,  seen 315 times. 

 `¦´îrî, `¦´îrîyâ, `¦´îrît. A tenth. These are the  masculine and two feminine forms of the ordinal  "tenth." They are used in such phrases as, "the  tenth day" (Num 7:66). The words are used as well  as substantives (e.g. "a tenth" [a remnant], Isa 6:13;  "a tithe" of herds and flocks, Lev 27:32). 

 `i´´¹rôn. A tenth deal (ASV, "tenth part (of an  ephah)"; RSV, "a tenth of an ephah"). A measure of  quantity employed in Exo Lev and Num in  sacrificial texts (thirty-three times). 

 ma`¦´¢r. tithe, tenth part. This is the noun for  "tithe, " to which the verb `¹´ar "to tithe" is related.  The first mention of a tithe in the OT is Abram's  offering to Melchizedek (Gen 14:20). Legislation  respecting the tithe is given in Lev 27, Num 18, and  Deut 12, 14, 26. After the legal corpus the word  "tithe" appears infrequently in the OT. In pre-exilic  texts subsequent to the Torah, this word occurs  only in Amos 4:4 (although 2Chr 31:5ff. records  tithes in the reform of Hezekiah). In post-exilic  texts, ma`¦´¢r is found six times in Neh and twice  in the classic text in Mal 3 (Mal 3:8, 10). In Ezek  this noun is used twice of a tenth part of a  measurement (Ezek 45:11, 14). 

 Bibliography: Corley, Bruce, "The Intertestamental  Perspective of Stewardship, " Southwestern Journal  of Theology 13:19-24. David, John J., Biblical  Numerology, Baker, 1968. Landsdell, Henry, The  Sacred Tenth, Baker, 1955., The Tithe in Scripture,  Baker, 1963. Segal, J. B., "Numerals in the Old  Testament, "JSS 10:2-20. Vischer, Lukas, Tithing  in the Early Church, Fortress, 1966. R.B.A.

6597 ~ymiT' found in TWOT #2522d

 2522.0 ~m;T' (t¹mam) be complete. 

 (2522a) ~To (tœm) integrity. 

 (2522b) hM'Tu (t¥mmâ) integrity. 

 (2522c) ~T' (t¹m) perfect. 

 (2522d) ~ymiT' (t¹mîm) complete. 

 (2522e) ~tom. (m®tœm) entirety. 

 t¹mam may assume an auxiliary function, e.g. in  Josh 3:16 the literal rendering, "They were  complete, they were cut off, " represents, "They  were completely cut off." 

 With the verb's fundamental idea of completeness,  Samuel inquired of Jesse, "Are here all (Heb h¦-  ammûthy children?" (1Sam 16:11). Cf. t¹mîm (the  root t¹mam's most common derivative), describing  an entire day (Josh 10:13) or a whole, and therefore  healthy, vine (Ezek 15:5). m®tœm indicates  soundness of flesh (Psa 38:3). t¹mîm delimits  Israel's sacrifices, which were to be without  blemish, perfect in that respect, so as to be  accepted (Lev 22:21-22) as types of Christ, the  spotless Lamb of God (1Pet 1:19). Speech which is  t¹mîm (Amos 5:10) corresponds to "what is  complete, entirely in accord with truth and fact"  (BDB, p. 1071). Elihu was enabled to assure Job,  "My words are not false; one who is perfect  (t¹mîm) is with you" (Job 36:4), because of his  inspiration by God, who is perfect (t¹mîm) in  knowledge (Job 37:16; cf. Job 32:8, 18; Job 33:4).  In the fullest sense it is Yahweh's acts (Deut 32:4;  2Sam 22:31 = Psa 18:30 [H 31] and law (Psa 19:7  [H 8] that are perfect. 

 t¹mam moves naturally toward that which is  ethically sound, upright (Psa 19:13 [H 14]). The  "perfect" (t¹mîm) decision, as made by lots, is the  correct one (1Sam 14:41). As made by men, it is  the right one (Jud 9:16, 19). Asaph praised the  completeness (tœm) or integrity of King David's  heart (Psa 78:72). t¹mam is used with the  commandments of God meaning to fulfill them  (Josh 4:10). The AV translates Job 22:3, "if you  make your ways perfect." Abraham was instructed  to be t¹mîm (Gen 17:1), as was all Israel (Deut  18:13; cf. 2Sam 22:33; Psa 101:2, 6). They were to  be "wholly" God's; for, even here, "the words  which are rendered in English by 'perfect' and  'perfection' denoted originally something other and  less than ideal perfection" (IDB, III, p. 730). 

 From a concept of being "used up, " as of money  (Gen 47:15, 18), t¹mam takes on the meaning of  "come to a close, cease, " as of a year (v. 18; cf.  Psa 102:27 [H 28]). The verb denotes the finishing  of vatious actions, such as building (1Kings 6:22)  or wtiting (Deut 31:24, 30). Finally, it refers to a  people's destruction (Num 14:33). 

 Two problems of OT theology concern the verb  t¹mam : self-righteousness and perfectionism.  Illustrating the former, David expresses the resolve,  "I will walk within my house with a perfect (tœm)  heart" (Psa 101:2 KJV, ASV; marg. and RSV, "in  the integrity of my heart"); cf. his not infrequent  professions of fighteousness (Psa 7:8 [H 9]; Psa  18:20). Yet the connection with NT Pharisaism  remains one of "mere appearance" (KD, Psalms, I,  p. 72). "Some of these utterances are no more than  asseverations that the speaker is innocent of  particular crimes laid to his charge; others are  general professions of purity of purpose.... Those  who make them do not profess to be absolutely  sinless, but they do disclaim all fellowship with the  wicked, from whom they expect to be distinguished  in the course of Providence" (A. F. Kirkpatrick,  Cambridge Bible, Psalms, I, p. 1xxxvii). 

 For the latter, other than in the above-listed  passages referring to God himself, the OT resists  claims to ultimate perfection. Noah was said to be  t¹mîm "perfect" (Gen 6:9; NASB, "blameless in his  time"). But compare Genesis 9:21-23 and even the  creature "in Eden" (Ezek 28:13, whether Adam or  Satan, see s¹‰an) who was t¹mîm from his  creation until unrighteousness was found in him (v.  15), was by no means incapable of sin. Scripture's  preeminent example of the t¹m "perfect" man, is  Job (Job 1:1). He claimed to be t¹m (Job 9:21-22)  and t¹mîm (Job 12:4) and held fast to his tummâ  "integrity" (Job 27:5; Job 31:6), as recognized not  only by his wife (Job 2:9) but also by Yahweh in  heaven (Job 1:8; Job 2:3). In reference to the root  meaning of tamam, he was a "finished product, "  well rounded and balanced (IB, III, p. 909). Job,  however, prefaced his own assertions by granting,  "Though I be perfect, it (marg., he) shall prove me  perverse" (Job 9:20 ASV). He admitted his sins (Job  7:20-21; Job 9:2, 15; Job 10:6; Job 14:16-17), even  from his youth (Job 13:26), confessed that he could  not be held innocent (Job 9:28), and ended by  retracting his rash charges against God and by  repenting in dust and ashes (Job 42:6). As he  explained, "If I have truly erred, my error lodges  with me"; i.e. he was not guilty of the accusations  made by his "friends" (Job 22:6-9) and was t¹mîm,  wholehearted in his commitment to the person and  requirements of God. 

 tœm. Integrity. (In eleven of twenty-three usages);  also strength, perfection (Isa 47:9; ASV, RSV  translate "full measure"), or uprightness. The phrase  l®tœm, concerning a soldier's bow, shot "at a  venture" (1Kings 22:34), literally (marg.) "in his  simplicity, " means unsuspcctingly. The plural,  turnmim "perfections, " describes the Thummin, the  precious stones of Aaron's breastpiece (see 'ûrîm). 

 tummâ. Integrity. Appears five times in OT  wisdom literature (e.g. Job 2:3; Prov 11:3). 

 t¹m. Perfect. So translated in nine of thirteen  occurrences, many of which refer to the patriarch  Job. Also means undefiled, upright. For young  Jacob's identification as a "plain" man (Gen 25:27  KJV), the revised versions render tilm as harmless  (marg.), quiet. 

 t¹mîm. Complete. Refers to animals which are  without blemish; also translated as such related  adjectives as full, whole, upright, perfect. it  represents the divine standard for man's attainment.
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